
The Biblical Gap 
and why it is short 

 Many people are not aware that the Bible teaches that there is a gap between the 
creation of earth and the six days of creation. Even fewer realize that it is scripturally 
obvious that this period is not very long. 
 For the past half century, most people have either accepted or rejected “the gap” 
based primarily on whether they believe in an old age for the earth. What both sides 
seem to have forgotten is that the gap was traditionally accepted by Christian and 
Jewish Bible students alike for centuries. The idea of a gap did not originate in an effort 
to harmonize ‘science’ and the Bible, it was something that was believed because it was 
biblical. Here we will explore that biblical gap, and furthermore why it is short. 

What is the gap? 
 When many people hear the term gap, they immediately think of evolution and 
long ages. When I use that term here, I am talking about a space of time between earth’s 
creation and the six days of creation. It is not intended to imply what may have 
happened in that period. It is only meant to refer to such a period, regardless of length 
or events contained. 
 Before you start to protest that the gap has always implied everything 
encompassed in the Gap Theory (which we will speak of more in a moment), let me add 
that even gap opponents admit  that there has been historically an interpretation of 1

Genesis which puts an indefinite period of time between the creation of earth and the six 
days.  The concept of the gap does predate the advent of darwinism and the Gap Theory. 2

 Traditional gap teachings are quite different from the modern Gap Theory to be 
sure, and this should come as no surprise. These older teachings had a foundation in 
scripture, while the Gap Theory does not. It is a poor attempt to fit evolution into the 
Bible, whereas previous teachings rightly started by interpreting what the scriptures 
actually say, not what they can be made (in some doubting minds) to allow for. 
 In short, do not assume that when I say “gap,” I am talking Old Earth. I am a 
“Young Earth” (or rather, Biblical) Creationist through and through, and I don’t believe 
in the modern secular creation myth of Evolution. 

The arguments 
 In simplest terms, the argument comes down to whether the earth was created 
during the six days of creation or prior to them. The focal point of the argument is the 
first two verses of Genesis 1. Before we begin an analysis of these two verses, I would like 
to examine one of the implications of the no-gap view: If earth was created on day 1, it 
follows that its created state is that described in Genesis chapter 1, verse 2. 
 But was earth created “without form and void?”  

 Fields, Unformed and Unfilled, ch.11

 Pearl, The Gap Fact, p. 3-4. Here Pearl quotes from the eighth chapter of Augustine’s Confessions.2
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 The approach most often taken on this question is to argue over the possible 
implications of evil in that phrase. It is argued by those that favor the gap that it implies 
that judgment had been brought upon the earth. Those with an anti-gap view argue that 
this phrase does not necessarily carry any such implications. Weston Fields, who has a 
strong anti-gap view, makes such an argument in his book Unformed and Unfilled.    3

 Fields goes on to purport that God indeed created earth in a formless state. 
 We will revisit this matter in a moment, but at present I would like to take a 
different tack. Rather than focusing on the implications of the formless earth, let us 
examine the implications of the just-created earth. What is creation? 
  
Defining “Create” 
 How can we define the word create? 
 We can start with a look in the dictionary. But when we want to know what 
someone means when they use a word, we can go a step further, and see how they use 
the word elsewhere. We would not expect the Bible to be using a word in a way very 
different than we do. However, we also know that the precise meaning of a word can 
vary with time and place. We will therefore examine each usage of “create” and its 
derivatives in the word of God. 
 But let us start by taking a look at the common definition of the word, and 
Fields’s thoughts on the subject. 
 Fields argued that “create” was synonymous with “make” and that, generally 
speaking, no real difference can be shown between them in their biblical usage.  4

 According to the dictionary, “create” is defined as:   5

1. to cause to come into existence: bring into being; make; originate. 
2. to cause; produce: bring about; give rise to...[emphasis added] 

 And the definition of “make”:   6

1. to bring into being; specifically, a) to form by shaping or putting parts or 
ingredients together physically or mentally; build, construct, fabricate, fashion, 
create, compose, devise, formulate, etc. b) to cause; bring about; produce...
[emphasis added] 

 It is therefore hard to disagree with Fields when he says that there is not much 
difference between the words created and made. He uses this synonymity to argue that 
when Genesis 1:1 says, “In the beginning God created the heaven and the earth,” it 
means the same thing as if it said, “In the beginning God made the heaven and the 

 Fields, Unformed and Unfilled, p. 129. “It... describ[es] something unfinished, and confused, but not 3

necessarily evil!”

 Ibid., ch. 2.4

 1960  College ed. Webster's New World Dictionary. (The dictionary I happened to have on hand).5

 Ibid.6
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earth.” From the definition of “make,” then, we conclude that we could say the same 
thing thus: “In the beginning God formed the heaven and the earth.” 
 To see whether this proves to be congruent with the scriptural usage of “create,” 
let us examine this word and its derivatives each time they appear in the Bible.  

Create 

Psalms 51:10  Create in me a clean heart, O God; and renew a right spirit within 
me. 

 In this verse, create is used in reference to a non-physical thing—the heart. The 
creation of a clean heart is being paralleled with the renewing of a right spirit. This is a 
somewhat different context than Genesis 1:1, where the object being created is a physical 
one. Here, the psalmist is praying for a divine act of renewal—one which would result in 
a clean heart. 

Isaiah 4:5  And the LORD will create upon every dwelling place of mount Zion, 
and upon her assemblies, a cloud and smoke by day, and the shining of a flaming 
fire by night: for upon all the glory shall be a defence. 

 Here create is used to mean “cause to form” or “bring about.” The Lord will cause 
smoke and a fire to form on every dwelling place in mount Zion, the glory of which will 
act as a defense for all. 

Isaiah 45:7  I form the light, and create darkness: I make peace, and create evil: 
I the LORD do all these things. 

 Here “create” is paralleled with both form and make. God forms light by causing 
it to shine. Darkness is different, as it is not a physical object, but merely the absence of 
light. In other words, darkness must be caused or “created” by keeping light from 
shining through.  
 To make peace is a thing we commonly speak of. Evil, like peace, is not a physical 
thing, but a state of being. God can make things peaceful, but he can also cause 
disastrous and “evil” occurrences—especially in judgement. 
 Both of these usages seem to be in a sense of causation, rather than formation, 
and neither are in reference to physical objects like earth. 

Isaiah 57:19  I create the fruit of the lips; Peace, peace to him that is far off, and 
to him that is near, saith the LORD; and I will heal him. 

 This verse may be difficult to comprehend at first. Without the broader context, it 
is unclear why the fruit of the lips is mentioned at all. It is a reference to the beginning 
of the chapter: 
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Isaiah 57:4 Against whom do ye sport yourselves? against whom make ye a wide 
mouth, and draw out the tongue? are ye not children of transgression, a seed of 
falsehood… 

 Israel needs to be healed from his lying. Removing the interjection from verse 19, 
we have “I create the fruit of the lips, and I will heal him.” God can heal the lying lips of 
Israel, because he is the one that created the fruit of the lips in the first place. 
 Once again, create is being used in reference to something nonphysical. 

Isaiah 65:17  For, behold, I create new heavens and a new earth: and the former 
shall not be remembered, nor come into mind.  
18  But be ye glad and rejoice for ever in that which I create: for, behold, I create 
Jerusalem a rejoicing, and her people a joy. 

 Here we have a use of the word create in a context very similar to that in Genesis 
1:1. God will create new heavens and a new earth, just as in the beginning he “created 
the heaven and the earth.” He calls on others to rejoice with him in his new creation; for 
he has created it to be a joy to all his servants. 
 The implication of this passage is that when God has finished creating the new 
earth, it will have a city on it called Jerusalem, and will be filled with his people. Once 
the new creation is complete, it will be formed—and filled. 

Created 

Genesis 1:1 In the beginning God created the heaven and the earth. 

 In this, our star verse, we are informed about the origin of the heaven and the 
earth—how they got here (God created them), and when (in the beginning). We will 
return to it later and look at it more closely. 

Genesis 1:21 And God created great whales, and every living creature that 
moveth, which the waters brought forth abundantly, after their kind, and every 
winged fowl after his kind: and God saw that it was good. 

 The implication is clearly that God not only invented and designed these animals, 
but that he made them as well. 

Genesis 1:27 So God created man in his own image, in the image of God created 
he him; male and female created he them. 

 God created man. There are two things here that clearly point to the implication 
of this being, or at least including, the process of forming him. First, it tells us that he 
created man in his image, and an image has form by definition. Secondly, it tells us that 
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he created them male and female, which also implies that a part of creating them was 
making their physical bodies. Fields points this out as well.  7

Genesis 2:3 And God blessed the seventh day, and sanctified it: because that in 
it he had rested from all his work which God created and made. 

 This verse is especially interesting, because it seems to put some distinction 
between the words created and made. The implication is that there is some difference 
between these words significant enough to list them both. This would further seem to 
indicate that the usage of these words in the previous chapter may have some 
significance: they aren’t both being used just for variety. 
 This opens up several possibilities: 

1. Each object was both created and made.  
2. Some objects were created, others made. 
3. Some combination of the above. 

 Below is a table that outlines the usage of these words in Genesis 1. 

 Observing these lists, we must conclude that the application of either word 
doesn’t seem to be based on the object being created or made. Both words are used to 
refer to heavenly bodies, animals, and even man particularly. This implies that whether 
an object is created or made the result is the same. 
  The fact that both words are used for man is significant. Since man was both 
created and made, these were either two separate acts, or two different ways of 
describing the same act. A review of the passage shows the latter to be the case: 

Genesis 1:26 And God said, Let us make man in our image, after our likeness: 
and let them have dominion over the fish of the sea, and over the fowl of the air, 
and over the cattle, and over all the earth, and over every creeping thing that 
creepeth upon the earth.  
27 So God created man in his own image, in the image of God created he him; 
male and female created he them. 

Created Made
heaven firmament
earth two great lights

- stars
great whales beast of the earth

every winged fowl cattle
every living creature that moveth every living creature the moveth

man man

 Fields, Unformed and Unfilled, p.687
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 “And God said, Let us make man in our image... So God created man in his own 
image.” So it appears that the act of making man was encompassed in the act of 
creation. 

Genesis 2:4 These are the generations of the heavens and of the earth when 
they were created, in the day that the LORD God made the earth and the heavens, 

 Again we see created and made paralleled in reference to physical objects. 

Genesis 5:1 This is the book of the generations of Adam. In the day that God 
created man, in the likeness of God made he him; 

 Here again, we see it: when God created man, he made him after his likeness. So 
making man was a part of creating him. 

Genesis 5:2 Male and female created he them; and blessed them, and called 
their name Adam, in the day when they were created. 

 When God created man, he created them male and female, and blessed them, and 
gave them a name—all indications of the fact that in creation they had been given 
physical form. 

Genesis 6:7 And the LORD said, I will destroy man whom I have created from 
the face of the earth; both man, and beast, and the creeping thing, and the fowls 
of the air; for it repenteth me that I have made them. 

 God repented of having made man whom he created—yet another indication that 
these were one and the same act. 

Deuteronomy 4:32 For ask now of the days that are past, which were before 
thee, since the day that God created man upon the earth, and ask from the one 
side of heaven unto the other, whether there hath been any such thing as this 
great thing is, or hath been heard like it? 

 “Since the day that God created man upon the earth.” This again implies that 
man was created a physical form, else how could he be “upon the earth”? The creation of 
man was the start of the human race. It was not just a time when God conceived of him; 
it is the time when God made him. 

Psalms 89:12 The north and the south thou hast created them: Tabor and 
Hermon shall rejoice in thy name. 

 God created the north and the south—phenomena which result from the physical 
form of earth. 

�6



Psalms 102:18 This shall be written for the generation to come: and the people 
which shall be created shall praise the LORD. 

 This verse is in the context of God’s return to rule over the earth. He will redeem 
his people, and it shall be written down for future generations to read. A new people 
shall be created, and for his grace they will praise the Lord. Indeed, God did this “that in 
the ages to come he might shew the exceeding riches of his grace in his kindness toward 
us through Christ Jesus” (Ephesians 2:7). 

Psalms 104:30 Thou sendest forth thy spirit, they are created: and thou 
renewest the face of the earth. 

 God renews the face of the earth by sending forth life to each new creature that is 
born. 

Psalms 148:5 Let them praise the name of the LORD: for he commanded, and 
they were created. 

 The psalmist calls on angels and heavenly host, sun and moon and stars, the 
heavens of heavens and waters above the heavens, to praise the Lord, for they were 
created by his command. 

Isaiah 40:26 Lift up your eyes on high, and behold who hath created these 
things, that bringeth out their host by number: he calleth them all by names by 
the greatness of his might, for that he is strong in power; not one faileth. 

 God calls upon man to gaze up at the stars and galaxies in the sky. He has created 
all of these things, and calls them all by name by the greatness of his power. They are 
firm and steadfast. The stars do not constantly go out, but continue to shine. They are so 
trustworthy that they were long used for navigation. 
 It is clearly implied that when God created these things he formed them and 
caused them to shine and placed them in the sky. 

Isaiah 41:20 That they may see, and know, and consider, and understand 
together, that the hand of the LORD hath done this, and the Holy One of Israel 
hath created it. 

 God foretells that when the poor and needy of Israel cry out for thirst he will open 
rivers and fountains in the mountains and valleys, and will cause the trees to spring up, 
and they will know that he has done it. 
 God will cause this thing to come to pass, and these trees and rivers to form. 

Isaiah 42:5 Thus saith God the LORD, he that created the heavens, and 
stretched them out; he that spread forth the earth, and that which cometh out of 
it; he that giveth breath unto the people upon it, and spirit to them that walk 
therein: 
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 God created the heavens and stretched them out and spread forth the earth. Note 
how that here the created thing undergoes a process of formation. 

Isaiah 43:1 But now thus saith the LORD that created thee, O Jacob, and he that 
formed thee, O Israel, Fear not: for I have redeemed thee, I have called thee by 
thy name; thou art mine. 

 Here again create is paralleled with form. 

Isaiah 43:7 Even every one that is called by my name: for I have created him for 
my glory, I have formed him; yea, I have made him. 

 Here yet again we see these three words paralleled: create, form, and make. 

Isaiah 45:8 Drop down, ye heavens, from above, and let the skies pour down 
righteousness: let the earth open, and let them bring forth salvation, and let 
righteousness spring up together; I the LORD have created it. 

 Here create refers to a thing God has caused, a work he has done. 

Isaiah 45:12 I have made the earth, and created man upon it: I, even my hands, 
have stretched out the heavens, and all their host have I commanded. 

 Again we see create paralleled with make, and this certainly in the meaning of 
forming something. God even mentions his hands stretching out the heavens to bring 
them to their desired shape. 

Isaiah 45:18 For thus saith the LORD that created the heavens; God himself 
that formed the earth and made it; he hath established it, he created it not in 
vain, he formed it to be inhabited: I am the LORD; and there is none else. 

 God created the heaven and the earth, and when he made the earth he formed it 
to be inhabited. This is a very relevant verse, because it applies what we have already 
seen directly to earth: its creation involved forming it. 

Isaiah 48:7 They are created now, and not from the beginning; even before the 
day when thou heardest them not; lest thou shouldest say, Behold, I knew them. 

 God tells Israel that he will do new things before them. Here create is used in a 
sense of causation and bringing something to pass. 

Isaiah 54:16 Behold, I have created the smith that bloweth the coals in the fire, 
and that bringeth forth an instrument for his work; and I have created the waster 
to destroy. 
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 God creates the craftsmen who may make a molten image, and he creates the 
waster who will destroy a people, who cannot be saved by their dumb idols. 

Jeremiah 31:22 How long wilt thou go about, O thou backsliding daughter? for 
the LORD hath created a new thing in the earth, A woman shall compass a man. 

 This is a new thing indeed. Mighty men may compass the king, or an army their 
enemy, but a woman does not compass a man, to destroy him or for his protection. Yet 
Israel has not ceased to wander about, walking through the highways, going around 
Jerusalem. By sending Israel into captivity and causing them to wander about, God has 
inadvertently created a new thing; he has caused a novel event to take place. But now it 
is time for Israel to return unto him to Jerusalem. 

Ezekiel 21:30 Shall I cause it to return into his sheath? I will judge thee in the 
place where thou wast created, in the land of thy nativity. 

 God will destroy the children of Ammon in the place where their nation began, 
the place where their patriarch was born. 

Ezekiel 28:13 Thou hast been in Eden the garden of God; every precious stone 
was thy covering, the sardius, topaz, and the diamond, the beryl, the onyx, and 
the jasper, the sapphire, the emerald, and the carbuncle, and gold: the 
workmanship of thy tabrets and of thy pipes was prepared in thee in the day that 
thou wast created. 

 This verse is from a passage which we will be revisiting later, so let it suffice to 
say that the act of creating this individual involved making certain musical organs 
within his body. The term workmanship certainly implies an act of skillful carving or 
molding of a substance to get the desired result. 

Ezekiel 28:15 Thou wast perfect in thy ways from the day that thou wast 
created, till iniquity was found in thee. 

 From this passage we see that from the day of creation one has the capacity for 
perfection or iniquity. 

Malachi 2:10 Have we not all one father? hath not one God created us? why do 
we deal treacherously every man against his brother, by profaning the covenant 
of our fathers? 

 The Israelites all have Jacob to their father, and God is the one who gave them 
life and made them a nation. 

Mark 13:19 For in those days shall be affliction, such as was not from the 
beginning of the creation which God created unto this time, neither shall be. 
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 In the end of the world there will be affliction such as was not since God created 
it. 

1 Corinthians 11:9 Neither was the man created for the woman; but the woman 
for the man. 

 God did not make Adam for Eve, but Eve because Adam needed a helper. 

Ephesians 2:10 For we are his workmanship, created in Christ Jesus unto good 
works, which God hath before ordained that we should walk in them. 

 In Christ we are new creatures, no longer aliens from Israel and the promises, but 
rather, as we have borne the image of our father Adam, we will now bear the image of 
our heavenly Father. 

Ephesians 3:9 And to make all men see what is the fellowship of the mystery, 
which from the beginning of the world hath been hid in God, who created all 
things by Jesus Christ: 

 Jesus is the Creator. All things were created by God through him. 

Ephesians 4:24 And that ye put on the new man, which after God is created in 
righteousness and true holiness. 

 We as Christians have put on the new man which God has created like unto 
himself, in righteousness and true holiness. 

Colossians 1:16 For by him were all things created, that are in heaven, and that 
are in earth, visible and invisible, whether they be thrones, or dominions, or 
principalities, or powers: all things were created by him, and for him: 

 Again, all things were created by and for Jesus Christ. 

Colossians 3:10 And have put on the new man, which is renewed in knowledge 
after the image of him that created him: 

 And, again, believers have put on the new man, which is created in the image of 
his Creator, renewed in knowledge. 

1 Timothy 4:3 Forbidding to marry, and commanding to abstain from meats, 
which God hath created to be received with thanksgiving of them which believe 
and know the truth. 

 God has created all things to be received with thanksgiving by them who eat in 
faith. 
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Revelation 4:11 Thou art worthy, O Lord, to receive glory and honour and 
power: for thou hast created all things, and for thy pleasure they are and were 
created. 

 God is worthy to receive glory, honor, and power, because he is the Creator. 

Revelation 10:6 And sware by him that liveth for ever and ever, who created 
heaven, and the things that therein are, and the earth, and the things that therein 
are, and the sea, and the things which are therein, that there should be time no 
longer: 

 God created heaven, the earth, the sea, and everything that is in them. 

Creation 

Mark 10:6 But from the beginning of the creation God made them male and 
female. 

 From the time when God first created man he made them male and female. 

Romans 1:20 For the invisible things of him from the creation of the world are 
clearly seen, being understood by the things that are made, even his eternal 
power and Godhead; so that they are without excuse: 

 We understand the Lord’s eternal power and Godhead through viewing his 
creation. 

Romans 8:22 For we know that the whole creation groaneth and travaileth in 
pain together until now. 

 All things which God has created are together groaning in pain. 

2 Peter 3:4 And saying, Where is the promise of his coming? for since the 
fathers fell asleep, all things continue as they were from the beginning of the 
creation. 

 In the last days there will arise scoffers who will reject the promise of Christ’s 
return and judgement, saying that all things have continued without interruption since 
God first began creating. 

Revelation 3:14 And unto the angel of the church of the Laodiceans write; 
These things saith the Amen, the faithful and true witness, the beginning of the 
creation of God; 

 Christ is the faithful witness of God from the beginning of creation. 
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Creator 

Ecclesiastes 12:1 Remember now thy Creator in the days of thy youth, while the 
evil days come not, nor the years draw nigh, when thou shalt say, I have no 
pleasure in them; 

 The preacher admonishes us to remember God our Creator while in our youth, 
and have pleasure in his creation. 

Isaiah 40:28 Hast thou not known? hast thou not heard, that the everlasting 
God, the LORD, the Creator of the ends of the earth, fainteth not, neither is 
weary? there is no searching of his understanding. 

 God is the creator of the ends of the earth, and bounds of the sea. 

Isaiah 43:15 I am the LORD, your Holy One, the creator of Israel, your King. 

 Christ the Lord is the creator of Israel and their King. 

Romans 1:25 Who changed the truth of God into a lie, and worshipped and 
served the creature more than the Creator, who is blessed for ever. Amen. 

 Those fools who professed themselves wise God has given up to uncleanness 
because they worshipped and served the creature more than the blessed Creator. 

1 Peter 4:19 Wherefore let them that suffer according to the will of God commit 
the keeping of their souls to him in well doing, as unto a faithful Creator. 

 God is a faithful Creator, to which we may commit ourselves in times of suffering. 

Summary 
 From the above exercise we draw several observations.  
 First, God is the Creator in the Bible. Never once is the word used with anyone 
else as the prime mover. From this we must conclude that “create” implies that the 
action has some aspect which can only be supplied by the Godhead. 
  Secondly, “create” is used in two ways. It is used to mean “make” in the sense of 
“form” (with which it is paralleled many times), and it is also used when God causes an 
event to take place.  
 The use of create usually signifies the event as being miraculous, and of a nature 
as only God can cause. In the case of physical objects, create is used because they are not 
made from things which do appear (Hebrews 11:3), or because they have a spiritual 
aspect.  
 This basically correlates with the dictionary definition of the word, as we might 
well expect. It also agrees with Fields’ definition of the word. 
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 However, it presents a problem for him and others who oppose the gap, since the 
meaning of “create” contradicts their interpretation of Genesis 1:1-2, and thus requires 
that there be a gap. 
 Every time “create” is used in the Bible to refer to a physical object, it implies that 
the object in question has been formed. The nature of the word does not allow for an 
object to be created “without form,” unless it is the innate nature of it to lack form. 
Something formless can be created, (that is, brought into existence,) but when a 
physical object is created it is necessarily formed. An object cannot be formless unless it 
previously held form, or else it is not the object at all, but raw material. And unless that 
material is derived from the object, one does not apply the name of the object to it.  
 It is therefore not possible that the state of the earth described in Genesis 1:2 
(“without form”) was the state in which God created it, by definition of the word create 
(“make” or “form”). This fact requires not only a time gap, but also a “ruin restoration” 
gap. That is, it requires that God created (and thus formed) the earth, but then later it 
became “without form,” and eventually was remade by God during 6 days. 
 Those who argue against a gap are forced to take one of two positions in 
attempting circumvent the obvious conclusion that earth cannot be said to be fully 
created in its formless state: 
 Some say that what God created “in the beginning” was simply the material from 
which he was going to make earth. But in that case verse 1 should read, “In the 
beginning God caused to come into being the formless matter from which he would 
create the heaven and the earth.” That is not what the text says, however, and what the 
text does say disallows that interpretation. The word create implies bringing the form of 
the object to finished perfection, not just making raw materials, or a half-finished work. 
 Most gap opponents therefore interpret “heaven and earth” as a merism, and 
thus verse 1 becomes an overview of the entire work of the six days.  Those who 8

subscribe to this view say that the verse means “in the beginning God created 
everything.” So it is not an account of a specific creative act, but a summary of the six 
days.  
 Let us grant for the sake of argument that this interpretation is correct. I now beg 
the reader to review the creative works of the six days as recorded in Genesis 1, while 
leaving out the first verse, which we erroneously interpret to be just an overview. 
 Those who complete this exercise will experience a rather strange phenomenon. 
Look as hard as they might, they will find nowhere in Genesis 1 the creation of the earth, 
only the modification of it! Without the first verse, we can truly say that the creation 
account is incomplete. We therefore find it necessary to interpret verse 1 in the natural 
sense, as a part of the account, describing particularly the creation of the heaven and of 
the earth by God. 

The Bible teaches that earth was formed 
 Not only does the word “create” imply formation, but the Bible clearly applies this  
fact to earth in several passages. We briefly observed Isaiah 48:18 above: 

 See for example: Morning has broken ... but when <http://creation.com/morning-has-broken-but-8

when#endRef7> by Russell Grig
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Isaiah 45:18 For thus saith the LORD that created the heavens; God himself 
that formed the earth and made it; he hath established it, he created it not in 
vain, he formed it to be inhabited: I am the LORD; and there is none else. 

 This verse very clearly parallels the creation and formation of earth, using both 
words to describe the same act. Its message is that God did not create earth as a thing of 
vanity, but for a purpose: to be inhabited. When he created it he gave it the form that 
would fulfill that purpose.  
 What’s that? God originally created earth in a habitable state? 
 Yes. If we turn to the book of Job, we even find that the Bible describes earth’s 
creation/formation process.  
 In Job 38 God rebukes Job and begins asking him some unanswerable questions. 
This is to make him realize how little understanding he has in comparison to the 
Almighty.  

Job 38:1 ¶ Then the LORD answered Job out of the whirlwind, and said,  
2 Who is this that darkeneth counsel by words without knowledge?  
3 Gird up now thy loins like a man; for I will demand of thee, and answer thou 
me.  
4 ¶ Where wast thou when I laid the foundations of the earth? declare, if thou 
hast understanding.  
5 Who hath laid the measures thereof, if thou knowest? or who hath stretched the 
line upon it?  
6 Whereupon are the foundations thereof fastened? or who laid the corner stone 
thereof;  
7 When the morning stars sang together, and all the sons of God shouted for joy?  

 This is clearly a description of the original creation of earth. It speaks of laying 
the foundations, and other things in the context of building it. These are obvious 
references to the original forming of earth when it was created. 
 Note that God was not alone even at that time. There were angelic beings there, 
“the sons of God,” rejoicing. Indeed, they must have participated by making 
measurements, or there would be only one possible answer to those questions—that God 
did it. Apparently God had helpers when He formed earth in Genesis 1:1.   9

God caused earth to become without form 
 But if the earth was originally formed, how did it come to be “without form”? By 
reading on in the same passage from Job, we get a glimpse into this as well. 

 God’s reason for asking these questions is to get Job to understand how little he knows compared to 9

God. It would therefore be silly for the questions to have obvious answers. The implication is that God 
must have had the angels make the measurements, and even gave one the honor of laying the 
cornerstone. Otherwise, the only possible answer would be that God did it, in which case God asked a 
stupid question. If, however the angels helped in these areas, then Job would have had no way of 
knowing the answer.
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Job 38:8 Or who shut up the sea with doors, when it brake forth, as if it had 
issued out of the womb?  
9 When I made the cloud the garment thereof, and thick darkness a 
swaddlingband for it,  
10 And brake up for it my decreed place, and set bars and doors,  
11 And said, Hitherto shalt thou come, but no further: and here shall thy proud 
waves be stayed?  

 This passage talks about God covering the earth with darkness and water. In 
Genesis 1:2 we read, “...and darkness was upon the face of the deep. And the Spirit of 
God moved upon the face of the waters.” It seems that this passage in Job is describing 
how earth came to be in the state described in Genesis 1:2. 
 Some parallel this passage with Genesis 1:9, where God gathers the waters 
together. That action is the opposite of stopping the sea from “breaking forth,” a much 
different scene. If we continue in the passage, we see that this happened before God 
commanded the light of the first day’s morning: 

Job 38:12 ¶ Hast thou commanded the morning since thy days; and caused the 
dayspring to know his place;  
13 That it might take hold of the ends of the earth, that the wicked might be 
shaken out of it?  
14 It is turned as clay to the seal; and they stand as a garment.  
15 And from the wicked their light is withholden, and the high arm shall be 
broken.  
16 Hast thou entered into the springs of the sea? or hast thou walked in the 
search of the depth?  
17 Have the gates of death been opened unto thee? or hast thou seen the doors of 
the shadow of death?  
18 Hast thou perceived the breadth of the earth? declare if thou knowest it all.  

 Note also the contrast between this depiction of earth and that earlier. Then the 
morning stars sang together, but now earth is plunged into darkness in judgement on 
the wicked. So it seems that God destroyed earth in judgement. 
 Other Old Testament passages support this,  and there is a New Testament 10

passage which teaches this as well: 

2 Peter 3:5 For this they willingly are ignorant of, that by the word of God the 
heavens were of old, and the earth standing out of the water and in the water:  
6 Whereby the world that then was, being overflowed with water, perished:  
7 But the heavens and the earth, which are now, by the same word are kept in 
store, reserved unto fire against the day of judgment and perdition of ungodly 
men.  

 See Job 9:1-13, Psalm 82, Psalm 104:5-7, and Jeremiah 4:23-25.10
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 Fields argues that this passage refers to Noah’s flood,  but if that were the case 11

there would be no reason to mention “the heavens.” Although Noah’s flood doubtless 
had a significant effect on the atmosphere, that accounts for only one heaven, not 
multiple “heavens.” However, in Genesis 1, we see not just a new atmosphere made “by 
the word of God,” but also a major transformation of the second heaven, with the 
addition of the heavenly bodies. To say that we live in a different heaven (atmosphere) 
and earth from that before Noah’s flood would be a small stretch; but to say that we live 
in a significantly different universe (heavens) would be just plain silly. However, it 
would be true that we live in a different earth, atmosphere and second heaven than that 
which must have existed before Genesis 1:2. 
 Thus this passage, like the last one, seems to indicate that God caused earth to 
become “without form and void” with darkness “upon the face of the deep,” and that this 
was in judgement of its inhabitants. 

Did God do all of this on Day 1? 
 Why would God cover the earth with darkness and water if he was just going to 
undo it immediately following? Would God form earth, then destroy it, only to form it 
again, all in one day? Obviously these passages do not give us the whole story. There 
must be a period of earth history that took place between Genesis 1 verses 1 and 2. 
 Many people who only read the Bible casually attribute verses 1 and 2 of Genesis 
1 to the acts of the “first day of creation.” It would, of course, be silly for God to form 
earth only to deform it on the same day.  
 A close examination of Genesis 1 will reveal that each of the other five days 
begins, “And God said,” and ends, “and the evening and the morning were the nth day.” 
If we apply that pattern to day 1, it starts in verse 3 with, “And God said, Let there be 
light.”  
 Some would say that this is an argument from silence,  but it is rather an 12

argument from a well established pattern which is repeated 5 times. The creation 
account in Genesis 1 is not a hodgepodge, but is written in a very simple and repetitive 
style, with clear patterning throughout. 
 We might add at this juncture that it is also remarkable that the account of 
earth’s creation in verse 1 differs so strikingly from the rest of the chapter. Each time 
God does something during the six days, the action is preluded with God speaking. This 
pattern is repeated 8 times, using the phrase “And God said.” Perhaps few people 
consider how different this is from verse one, which is not an account of this form, but a 
matter-of-fact statement. It is does not bring the reader into the scene while the event is 
happening, but is speaking entirely after-the-fact. 
 Both of these attributes distinguish verses 1 and 2 from the six-day creation 
account which follows. (I think it is worthy of note that many anti-gap creationists 
would be forced to agree that verse one is not part of the account proper, because they 
claim it is an overview instead, as we’ve previously discussed.)  

 Fields, Unformed and Unfilled, p.14411

 Sarfati and Cosner, Gap theory revisited <http://creation.com/gap-theory-revisited>12
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 To make the creation account understandable, God included these two verses to 
explain where earth came from, and what state it was in when He began to reform it on 
the first day. Once one understands this, the entire creation account becomes more clear
—and the Bible becomes even more fascinating. Earth (and angelic beings, cf. Job 38) 
predate the six days of creation! 

Why was earth deformed? 
 Gap Theorists attribute to this period vast ages of astronomical, geological, and 
biological evolution, which anyone will admit are foreign to the text. Hence they call it 
the Gap Theory, since they only theorize that evolution took pace; they only theorize 
that the period was long. We will show a bit later why it is silly to believe that the gap is 
millions, or even hundreds of thousands of years long, based solely on what history the 
Bible records. 
 But back to the question at hand: why did earth become formless, and what did 
happen during that period of history prior to the six days of creation? 
 Why did God destroy his creation? If we look to the Bible, we see a pattern of 
things that prompt God to cause harm to his creation. The thing that causes destruction 
of creation throughout the Bible is sin. Things don’t just happen to go wrong 
somewhere, and God doesn’t make mistakes, but his creatures’ sins often mar the 
beauty of earth and living things. We can therefore conclude that it is probable that God 
caused earth to become “without form and void” because he was grieved by the sins of 
its inhabitants. And indeed, 2 Peter 3 seemed to indicate that it was in judgment that 
God destroyed earth, as he will do again in future. Job 38 implied this as well. 
 But if someone sinned, and that prompted God to destroy earth, who was it, and 
what was their sin? Though few people realize it, the Bible tells us what the first sin was 
in 1 Timothy 6:10: “For the love of money is the root of all evil...” 
 Many people, realizing that the love of money is not the only thing that causes us 
to sin, have perverted this to say, “the love of money is a root of all kinds of evil.”   But 13

there is more than one way to interpret this verse, and that interpretation is obviously 
wrong. Rather than interpreting it to mean that the love of money is at the root of each 
individual sin, (which is false,) it must be interpreted to mean that the first sin, which in 
turn has resulted in causing all evil, was rooted in the love of money. Therefore the sin of 
the fallen angels must have involved the love of money, because this sin is at the root of 
all evil, Angel and Man (because Satan the fallen angel is the one that tempted Eve). 
 This interpretation is upheld by scripture, one passage being in Ezekiel 28. Here I 
will take the chapter verse by verse, beginning in verse 11. To get the background for this 
passage, you should read chapter 27 and the beginning of 28. 

Ezekiel 28:11 Moreover the word of the LORD came unto me, saying, 
12 Son of man, take up a lamentation upon the king of Tyrus, and say unto him, 
Thus saith the Lord GOD; Thou sealest up the sum, full of wisdom, and perfect in 
beauty. 

 NIV, NKJV, among others. Note that this would solidify the false interpretation of the passage. The love 13

of money is not the root of all kinds of evil, only a few kinds. So it is false to say that it is a root of all kinds 
of evil.
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 Here Ezekiel is ordered by God to prophesy against the king of Tyrus, and to tell 
him that God says he “seals up the sum,” a sarcastic “Wow, you are really something!” 
Ezekiel is to tell him that he is “full of wisdom, and perfect in beauty,” another 
exaggerated sarcasm. 

Ezekiel 28:13 Thou hast been in Eden the garden of God; every precious stone 
was thy covering, the sardius, topaz, and the diamond, the beryl, the onyx, and 
the jasper, the sapphire, the emerald, and the carbuncle, and gold: the 
workmanship of thy tabrets and of thy pipes was prepared in thee in the day that 
thou wast created. 

 The nine stones listed here are the same nine stones, plus three more (an 
amethyst, an agate, and a ligure), to make twelve (one for each of the tribes of Israel), 
that were on the breastplate worn by the Levitical high priest. This design was delivered 
to Moses by God.  This is important because these stones signified to an Israelite that 14

one was ordained to minister to God. 
 As for the mention of Eden, the city of Tyrus (Tyre) was on the coast far to the 
northwest of where the garden of Eden’s location had probably been. Eden is mentioned 
14 times in the Bible, and each time it is apparently a reference to that area in the east of 
which God planted a garden. That would be seemingly impossible here, as the king of 
Tyrus not only lived at a completely different period of history, but also far from the spot 
where the garden of Eden had once been. And nobody was permitted to enter the garden 
after Adam and Eve sinned, because they were not allowed to access to the tree of life 
that was there. For that reason the only people who are recorded to have been in the 
garden of Eden were Adam, Eve, God, and Satan.  15

 Then comes an even stranger statement: “The workmanship of thy tabrets and of 
thy pipes was prepared in thee in the day that thou wast created.” It is clear that this is 
speaking directly to an individual, but if it is the king of Tyrus, then he was a strange 
man indeed! God is saying that the person of which he is speaking is the result of special 
creation, having pipes and drum accompaniment inside his body. The king of Tyrus 
would also appear to have been a feigned priest who had access to a time machine! But 
don’t worry, God clears it all up in the next verse: 

Ezekiel 28:14 Thou art the anointed cherub that covereth; and I have set thee 
so: thou wast upon the holy mountain of God; thou hast walked up and down in 
the midst of the stones of fire. 

 Here God identifies a second individual, “the anointed cherub that covereth.” We 
do not have to look very far to find out what a cherub is; we were given a detailed 

 See Exodus 28:17-21 and 39:9-1414

 One could argue for inclusion of the cherubim put there to guard the garden after the fall, but they did 15

not necessarily enter into the garden, and were clearly trusted servants of God, and not of those fallen 
with Satan. Therefore there are only three people who fit this description. We can easily deduce that the 
one most probably being referenced is Satan.
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description earlier, in Ezekiel chapters 1 and 10. From reviewing these passages we 
glean that a cherub is a creature having the upright body posture of a man (1:5), with 
wings (1:6) and hands, one under each wing (1:8). They are cloven hoofed (1:7), and 
their natural face is the face of an ox (1:10, 10:14). They also have up to three other faces, 
those of an eagle, a man, and a lion (1:10, 10:14). 
 The fact that the cherub was anointed by God fits with the 9 priestly stones 
mentioned previously. Covering cherubs are spoken of elsewhere in scripture, and we 
find that they are responsible for covering the mercy seat. One passage that refers to this 
is Exodus 25:19, where God gives Moses the design for the mercy seat atop the ark of the 
covenant (the building of which is described in Exodus 37:8). In 1 Kings 6:24-27 it 
describes two large wooden cherubs being set on either side of the ark of the covenant in 
the temple built by Solomon, with their wings outstretched, overshadowing the ark.  16

This was a model of the real mercy seat in heaven.  17

 It is therefore clear that a cherub is an angelic being. But why is one mentioned 
here in the lamentation which Ezekiel is to take up against the king of Tyrus? As we 
survey the passage further, it will become clear that God is making a mocking 
comparison of the king of Tyrus to this covering cherub. The king of Tyrus was 
apparently proud and haughty, and made himself out to be somewhat more than he was. 
In rebuking him God “plays along,” comparing the king to someone who was even 
mightier than he was—and who experienced a similar fate for a similar misdeed. If one 
does not understand this, the passage seems to be nothing more than a strange and 
confusing fairytale. 
 To be “covering cherub” would certainly have been an honor, and demanded 
respect. It is perhaps the second highest position in the universe. It would have shown 
great favor from the King of kings to have been singled out and anointed to this position. 
 As for the stones of fire mentioned in the verse above, they are associated with 
cherubs in Ezekiel 10:2. 
 And as to the “holy mountain of God,” the term “mountain of God” is used both 
for mount Sinai,  and mount Moriah.  Mount Moriah is the mountain upon which God 18 19

told Abraham to offer Isaac, and upon which Solomon built the temple at Jerusalem. It 
is also referred to as the “holy mountain,” and this, along with the context of covering 
cherubs, which are associated with the temple at Jerusalem, would certainly indicate 
that the passage is referring to mount Moriah. 
 God seems to be saying that the covering cherub’s place of service was in the 
temple at Jerusalem. But when did this happen? There were model cherubim in the 
temple, but nowhere else does the Bible mention the cherubim actually serving there. 
The model cherubs went along with the model mercy seat, the real cherubs correspond 
to the real mercy seat (Hebrews 9). This would imply that the real mercy seat, cherubs 

 See also 1 Kings 8:6-7, 2 Chronicles  3:11-13, 5:7-816

 See 1 Samuel 4:4, 2 Samuel 6:3, 2 Kings 19:15, 1 Chronicles 13:6, Psalm 80:1, 99:1, Isaiah 37:16, 17

Hebrews 9:5,9

 Horeb, See Exodus 3:1, 24:1318

 Jerusalem, Zion; Genesis 22:14, 2 Chronicles 3:1; see also Joel 3:1719
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and all, was at one time located on mount Moriah. That is not something recorded to 
have occurred in all the history of man. As we read on, it will become even more 
apparent that this took place before the history of man, during the gap. And indeed, 
Jeremiah declares “A glorious high throne from the beginning is the place of our 
sanctuary” (Jeremiah 17:12). So we see that mount Moriah was the place of God’s throne 
“from the beginning.” 

Ezekiel 28:15 Thou wast perfect in thy ways from the day that thou wast 
created, till iniquity was found in thee. 

 Here is a reaffirmation that this passage is referring to someone who was created, 
not born. This person was perfect and given a position of honor. But then, as we 
expected, iniquity was found in him. In the next verse God tells us what that sin was: 

Ezekiel 28:16 By the multitude of thy merchandise they have filled the midst of 
thee with violence, and thou hast sinned: therefore I will cast thee as profane out 
of the mountain of God: and I will destroy thee, O covering cherub, from the 
midst of the stones of fire. 

 The sin of the covering cherub, like the sin of the king of Tyrus, had to do with 
merchandise. Apparently this cherub was a rich merchant. It says that he became filled 
with violence, but who “they” are that caused this is not made clear. It is probably a 
reference to others who took part in trading, maybe those to whom he was selling, or 
from whom he was buying. Perhaps he was given merchant of the year award and that is 
what put him over the top. Regardless, it is his riches that eventually led him to sin. He 
was then cast out of mount Moriah by God, and destroyed. God said that he would treat 
him as if he were profane; he would disregard the anointing and office of the cherub 
because of his sin, and would treat him as unclean, unsanctified, and defiled. 

Ezekiel 28:17 Thine heart was lifted up because of thy beauty, thou hast 
corrupted thy wisdom by reason of thy brightness: I will cast thee to the ground, I 
will lay thee before kings, that they may behold thee. 

 Not only did the heart of the cherub become violent because of his riches, it also 
became proud and lifted up because of his beauty. He had wisdom, but it was corrupted 
by reason of his brightness. 
 When the word brightness is used in the Bible, it is always in reference to the 
glory of God, something treated as God, or someone who has been given authority by 
God. We find that brightness radiates from God and his throne in 2 Samuel 22:13. In 
Ezekiel 10:4 it tells us that the house of the Lord was filled with “the brightness of the 
LORD’s glory.”  20

 In Job 31:26, Job recounts that he has not done sinfully and beheld the moon in 
its brightness. This is obviously not saying that it is sinful to look at the light coming 
from the moon; it is saying that it is wrong to look at that light as if it were of divine 

 See also Psalm 19:12; Ezekiel 1:4 & 27-28, 8:2.20
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origination, that is, as if to look on it to worship the moon as a god. This is shown in 
Isaiah 61:19, which says, “The sun shall be no more thy light by day; neither for 
brightness shall the moon give light unto thee: but the LORD shall be unto thee an 
everlasting light, and thy God thy glory.” Here it parallels the brightness of the moon 
with the glory of God.  
 In Isaiah 59:9 it says, “Therefore is judgment far from us, neither doth justice 
overtake us: we wait for light, but behold obscurity; for brightness but we walk in 
darkness.” This is not literal, but figurative, and what it is a figure of is found in verse 2: 
“But your iniquities have separated between you and your God, and your sins have hid 
his face from you, that he will not hear.” Isaiah then goes on to describe why they are 
separated, by recounting some of their sins. The Israelites lacked brightness because 
they lacked communion with God. All brightness originates from God, and it is reflected 
in a small way by those who serve him or to whom he gives glory. Again in Isaiah 60:1-3 
it says, 

Isaiah 60:1 Arise, shine; for thy light is come, and the glory of the LORD is risen 
upon thee. 
2 For, behold, the darkness shall cover the earth, and gross darkness the people: 
but the LORD shall arise upon thee, and his glory shall be seen upon thee. 
3 And the Gentiles shall come to thy light, and kings to the brightness of thy 
rising. 

 Here we again see brightness paralleled with glory, and we see this glory from the 
Lord bestowed upon Israel. Again in Isaiah 62:1-2 it says, 

Isaiah 62:1 For Zion's sake will I not hold my peace, and for Jerusalem's sake I 
will not rest, until the righteousness thereof go forth as brightness, and the 
salvation thereof as a lamp that burneth. 
2 And the Gentiles shall see thy righteousness, and all kings thy glory: and thou 
shalt be called by a new name, which the mouth of the LORD shall name. 

 This passage comes directly off of the last one and again parallels glory and 
righteousness, and tells us how brightness originates: from the glory of righteousness. 
This is why brightness originates with God, as he is innately righteous. That brightness 
is reflected in those who righteously serve him, and is dispensed to those who he gives 
rule over the kingdoms of the world. 
 In Ezekiel 28:7 it says that God will defile the brightness of the prince of Tyre, a 
man who had claimed deity (see Ezekiel 28:2).  
 In Daniel 2:31 and 2:37 are two parallel verses, one telling the beginning of king 
Nebuchadnezzar’s dream, the other giving the beginning of the interpretation of the 
dream: 

Daniel 2:31 Thou, O king, sawest, and behold a great image. This great image, 
whose brightness was excellent, stood before thee; and the form thereof was 
terrible. 
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Daniel 2:37 Thou, O king, art a king of kings: for the God of heaven hath given 
thee a kingdom, power, and strength, and glory. 

 The king’s dream had been about an image which represented 4 kingdoms. The 
image’s “brightness was excellent,” and this brightness represented these 4 kingdoms’ 
“power, and strength, and glory.”  21

 The word “brightness” is used 6 more times in the Bible (for a total of twenty),  22

and each time it carries the same meaning.  
 So, back to Ezekiel, it said, “thou hast corrupted thy wisdom by reason of thy 
brightness...” This means that the cherub’s wisdom became corrupted because of his 
God-ordained office of covering cherub, his riches, his place in society, etc. Thus, as we 
started out to say, what prompted the cherub to sin was a love of money. His heart was 
made violent because of his riches, and he corrupted his wisdom by reason of his high 
standing, his brightness obtained from association with the throne of God.
 Next in Ezekiel 28:17 it says, “I will cast thee to the ground, I will lay thee before 
kings that they may behold thee.” This is a reference to the cherub’s ability to fly, having 
wings, and rise up into heaven.  (The king of Tyrus probably had no way of rising into 23

heaven.) Also, in Ezekiel chapter 1, we see the cherubim depicted with “wheels,” which 
by their description sound remarkably like “flying saucers.” Perhaps it was one of these 
in which this cherub thought to rise up. But no matter how he thought to fly up, God 
would cast him to the ground and lay him before kings. 

Ezekiel 28:18 Thou hast defiled thy sanctuaries by the multitude of thine 
iniquities, by the iniquity of thy traffick; therefore will I bring forth a fire from the 
midst of thee, it shall devour thee, and I will bring thee to ashes upon the earth in 
the sight of all them that behold thee. 

 The violence of the cherub’s heart and his corrupted wisdom resulted in him 
defiling his sanctuaries. The word “sanctuaries” is used 5 times in the Bible,  and each 24

time it is in the context of them being defiled.  The word “sanctuary” refers every time 25

it is used to the place which God has set apart (sanctified) on earth for him to dwell in. 
There were two sanctuaries, an inner and an outer (the holy place and the holy of 
holies). These are always located at Jerusalem, and are usually referred to as God’s 
sanctuaries, but are occasionally referred to as Israel’s sanctuaries, or, in this case, the 
cherub’s sanctuaries. It does not mean that the sanctuaries were the cherub’s to dwell in, 
but rather that he was intimately connected with them, as Israel was later. 

  See also Daniel 4:3621

 Daniel 12:3, Amos 5:20, Habakkuk 3:4, Acts 26:13, 2 Thessalonians 2:8, Hebrews 1:322

 See 2 Samuel 22:1123

 Leviticus 21:23, 26:31; Jeremiah 51:51; Amos 7:924

 Interestingly, the number 5 in the Bible is always used in the context of divine appointment. This may be 25

positive, like God appointing a temple to be his sanctuaries, or negative, like God appointing judgement 
for one who has defiled them.
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 The cherub defiled the sanctuaries by the multitude of his iniquities. It says that 
he had a multitude of iniquities, but only cites one: the iniquity of his traffic. 
(Remember again that the love of money is the root of all evil.) Apparently his lust for 
riches caused him to commit many sins, and then on top of that to enter into the 
sanctuaries in that defiled state. The only way to defile the sanctuaries is to enter into 
them unsanctified; only certain people under certain conditions are allowed. Just 
because he was covering cherub does not mean he can enter into the sanctuaries of the 
Lord after committing the first sins ever committed. It was a very proud and haughty act 
to consider doing such a thing. When Adam and Eve sinned, they became ashamed and 
hid themselves from God, while this cherub walked right into the temple and up to the 
throne of God. What pride! After sinning the cherub was not repentant; he disregarded 
God, and instead confronted him personally. No wonder that God destroyed this 
cherub! 
 This verse and the next one, which is also the last on the subject, swing things 
back around to the king of Tyre. The passage does not distinguish the cherub from the 
king at this point, and it is unclear whether this is referring only to the king, or to the 
cherub as well. It is giving the king of Tyrus the final verdict on his fate, a fate which was 
probably similar to that of the cherub. 
 So, the cherub would perish as a result of spontaneous combustion, and be 
brought to ashes upon the earth in the sight of all those that beheld him. Notice the way 
that it says “on the earth.” The cherub had apparently tried to rise up above the earth, 
but God cast him back down to the ground. He brought him to ashes upon the earth, not 
in heaven. 

Ezekiel 28:19 All they that know thee among the people shall be astonished at 
thee: thou shalt be a terror, and never shalt thou be any more. 

 The king of Tyrus finally gets the verdict: he will die by spontaneous human 
combustion, and will be made an astonishment and a terror. It will be an event which is 
not soon forgotten. 
 So we see what the first sin was, and who sinned, and how they were punished 
personally. But it didn’t say anything about a worldwide flood, did it? Actually there is 
another parallel here. If you read Ezekiel chapter 27 you will find out that God was going 
to bring judgment on the whole city of Tyrus, and that it was going to be carried out to 
sea and broken up in the midst of the depths. So the city of Tyrus ended in a watery 
grave, just like the world was plunged beneath the waves when this cherub sinned. God 
brought a flood over the earth like it says in Job 38, and caused it to destroy every 
remnant of the world into which this cherub had brought such wickedness. 

Another passage, another prophecy, another parallel 
 Another passage which parallels this one in many ways, and which is often used 
alongside it, is Isaiah 14. We will take it verse by verse as we did the last one. 

Isaiah 14:1 For the LORD will have mercy on Jacob, and will yet choose Israel, 
and set them in their own land: and the strangers shall be joined with them, and 
they shall cleave to the house of Jacob. 
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2 And the people shall take them, and bring them to their place: and the house of 
Israel shall possess them in the land of the LORD for servants and handmaids: 
and they shall take them captives, whose captives they were; and they shall rule 
over their oppressors. 

 Chapter 13 (which you may want to read to get the context for this passage,) was 
about the destruction of the land of Babylon. At the time that Isaiah is given this 
prophesy, Israel is going into bondage to the Babylonians, and God is proclaiming that 
he will destroy Babylon so that he can bring the nation of Israel back together in their 
own land. And not only will other nations serve them, but their captors, the Babylonians 
themselves, will become their captives, and they will rule over them. 
 This theme of Israel taking its captors captive is seen in several other passages, 
and is referred to as “taking captivity captive.” The first time this phrase is used is in 
Judges 5:12. Judges chapter 4 tells about how Jabin the Canaanite ruler had taken the 
Israelites captive, and how Deborah and Barak had delivered them. Judges chapter 5 is a 
song which they sang after they had delivered the people. Verse 12 reads:  

Judges 5:12 Awake, awake, Deborah: awake, awake, utter a song: arise, Barak, 
and lead thy captivity captive, thou son of Abinoam. 

 The phrase is also used in Psalm 68:18: 

Psalms 68:18 Thou hast ascended on high, thou hast led captivity captive: thou 
hast received gifts for men; yea, for the rebellious also, that the LORD God might 
dwell among them. 

 The Bible expounds this for us in Ephesians 4: 

Ephesians 4:7 But unto every one of us is given grace according to the measure 
of the gift of Christ.  
8 Wherefore he saith, When he ascended up on high, he led captivity captive, and 
gave gifts unto men.  
9 (Now that he ascended, what is it but that he also descended first into the lower 
parts of the earth?  
10 He that descended is the same also that ascended up far above all heavens, 
that he might fill all things.)  

 So the prophecy in Psalms was fulfilled when Christ descended into hell, and then 
ascended into heaven. He led captivity captive, freeing the Old Testament saints who 
were captives there until Christ’s blood was shed, and taking captive the evil 
principalities. 
 Applying this understanding of how Israel taking its captors captive 
foreshadowed the work of Christ, and the battle between his kingdom and Satan's 
kingdom, to the passage in Isaiah, we find that it is a parallel prophecy. This is made all 
the more beautiful by the fact that it is in reference to Babylon, which represents the 
kingdom of the antichrist in Revelation. Indeed, chapter 13 of Isaiah had to do with the 
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day of the Lord and the great tribulation. It is not until the great tribulation that 
“Babylon the great” will finally come to a full end. 
 The beauty of the prophecy here in Isaiah 14 is that it has at least three meanings. 
First, the children of Israel were freed from Babylon back in the days of Ezra. Second, 
Christ (represented here by Israel), took captivity captive after he died on the cross, and 
spoiled the kingdoms of darkness (Babylon). And a third time at the end of the great 
tribulation, when Babylon the great will fall one last time, and Christ will institute his 
rule on the earth, taking captive those who held his people captive during the 
tribulation. 
 So we see that right at the start of this prophecy there is a parallel between 
Christ’s Kingdoms and Israel, and Satan’s kingdoms and Babylon. The prophecy 
continues, and in verse 4 Isaiah begins to prophecy not just against Babylon, but directly 
against its king. 

Isaiah 14:3 And it shall come to pass in the day that the LORD shall give thee 
rest from thy sorrow, and from thy fear, and from the hard bondage wherein thou 
wast made to serve,  
4 ¶ That thou shalt take up this proverb against the king of Babylon, and say, 
How hath the oppressor ceased! the golden city ceased!  
5 The LORD hath broken the staff of the wicked, and the sceptre of the rulers.  
6 He who smote the people in wrath with a continual stroke, he that ruled the 
nations in anger, is persecuted, and none hindereth.  
7 The whole earth is at rest, and is quiet: they break forth into singing.  
8 Yea, the fir trees rejoice at thee, and the cedars of Lebanon, saying, Since thou 
art laid down, no feller is come up against us.  

 God will destroy the kingdom of Babylon, its king will be despised, and the 
nations of the world will rejoice. 

Isaiah 14:9 Hell from beneath is moved for thee to meet thee at thy coming: it 
stirreth up the dead for thee, even all the chief ones of the earth; it hath raised up 
from their thrones all the kings of the nations.  
10 All they shall speak and say unto thee, Art thou also become weak as we? art 
thou become like unto us?  
11 Thy pomp is brought down to the grave, and the noise of thy viols: the worm is 
spread under thee, and the worms cover thee.  

 The king of Babylon will be brought down to hell, but here is a strange foretelling 
of the event! Hell (a cavity near the center of earth ) is to move up the shaft which 26

comprises the bottomless pit to get this man there all the quicker. All of the rulers will 
be aroused to comprise a greeting party for this great one. They, knowing of his fame, 
are astounded, and question him, asking whether he is really being thrown into hell with 
them. The noise of his musical instruments will forever cease, and he will be like any 

 If you don’t believe me, get out your Bible and concordance. Look up “hell”, “pit”, etc.26
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other man, and will be engulfed in the pile of worms (the final state of the damned). This 
is strange, but it is talked about earlier in Isaiah: 

Isaiah 5:11 Woe unto them that rise up early in the morning, that they may 
follow strong drink; that continue until night, till wine inflame them!  
12 And the harp, and the viol, the tabret, and pipe, and wine, are in their feasts: 
but they regard not the work of the LORD, neither consider the operation of his 
hands.  
13 Therefore my people are gone into captivity, because they have no knowledge: 
and their honourable men are famished, and their multitude dried up with thirst.  
14 Therefore hell hath enlarged herself, and opened her mouth without measure: 
and their glory, and their multitude, and their pomp, and he that rejoiceth, shall 
descend into it.  

 But if this is not strange enough, chapter 14 continues: 

Isaiah 14:12 How art thou fallen from heaven, O Lucifer, son of the morning! 
how art thou cut down to the ground, which didst weaken the nations!  

 Here is a reference to someone named Lucifer, who had fallen from heaven. He is 
also called the “son of the morning.” The word “morning” is usually used in the everyday 
sense in the Bible, but a few times in scripture it carries a different meaning. One 
instance, which we already observed, was in Job 38: 

Job 38:7 When the morning stars sang together, and all the sons of God shouted 
for joy? 

 This was in the context of the original creation of earth. Amos 4:13 says: 

Amos 4:13 For, lo, he that formeth the mountains, and createth the wind, and 
declareth unto man what is his thought, that maketh the morning darkness, and 
treadeth upon the high places of the earth, The LORD, The God of hosts, is his 
name. 

 This verse is reminiscent of Genesis 1:2; “darkness was upon the face of the deep, 
and the Spirit of God moved upon the face of the waters.” In Amos it speaks of making 
the morning darkness and treading upon the high places of the earth, as well as forming 
the mountains. Apparently the morning referred to was that time before God destroyed 
earth.  
 In these instances, the morning is the beginning. In fact, the two titles applied to 
angels in Job 38 can be combined to give “son of the morning” (sons of God + the 
morning stars). So the phrase “son of the morning” may be in application to an angelic 
being in Isaiah 14. But if so, this angelic being was fallen; it was neither a “son of God” 
any longer, nor was it a “morning star,” for its glory and brightness were stripped away. 
Neither of these terms would fit, but “son of the morning” makes for a great mocking 
blend of the two. The beauty of it all is even deeper than this, however. The phrase is 
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also a fitting mockery of the king of Babylon, who was  probably one of those who would 
“rise up early in the morning, that they may follow strong drink” (Isaiah 5:11). 
 Thus we find comprehensive meaning in the phrase “son of the morning,” but 
now this leads us to the question of what on earth this passage is talking about. We must 
realize that, just as there was a parallel between the kingdom of Satan and Babylon, 
there is also a parallel here between the king of Babylon and Satan himself. The phrase 
makes sense then, as Satan has existed since the creation of earth, and is apparently an 
Angelic being (i.e., the cherub from Ezekiel 28). We learned from Ezekiel that he tried to 
rise up into heaven and was cast back to the ground. It also fits with the mention of 
music, which, as we found in Ezekiel, was generated by the cherub’s internal organs. The 
name Lucifer, which literally means ‘light bearing’,  also becomes meaningful when we 27

recall from Ezekiel that Satan served as covering cherub next to the throne of God, from 
which glory, brightness, and light radiate. The word’s primary use in English is as a 
name for Venus, the planet known also as the “morning star” because it becomes visible 
when the sun is low on the horizon, reflecting the sun’s rays to earth. This is a perfect 
allegory for the covering cherub being close to the throne of God, and reflecting his 
brightness. 

Isaiah 14:13 For thou hast said in thine heart, I will ascend into heaven, I will 
exalt my throne above the stars of God: I will sit also upon the mount of the 
congregation, in the sides of the north:  
14 I will ascend above the heights of the clouds; I will be like the most High.  

 Lucifer (Satan) had attempted to rise up from off the earth into heaven, above the 
clouds. He had wanted to sit upon the mount of the congregation “in the sides of the 
north.” Fields claimed that this was an improper translation, and made reference to 
some mythical pagan beliefs about the mountain Sapon.  But according to Psalm 48, it 28

is clearly mount Zion: 

Psalms 48:1 A Song and Psalm for the sons of Korah. Great is the LORD, and greatly 
to be praised in the city of our God, in the mountain of his holiness. 
2 Beautiful for situation, the joy of the whole earth, is mount Zion, on the sides of 
the north, the city of the great King. 

 Lucifer had wanted to sit on the throne of God in mount Zion as God did; he 
wanted to be like God. The king of Babylon, also being very great in the earth, was 
probably hailed as a deity like the Caesars were in Rome. He too wanted to be like God; 
he wanted that glory, just as antichrist would claim deity during the tribulation. But the 
king of Babylon, like Satan, would fall. He had not aspired nearly so high; it is doubtful 
that he wanted to actually sit on God’s throne, or considered rising into heaven. It would 
therefore be a light thing for God to bring upon him the same fate as he had brought 
upon one much greater. Again, that is why the comparison is being made. God is saying, 

 New Oxford American Dictionary27
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“You think you're something? Well, I destroyed someone much mightier than you, and 
you think that you will escape my wrath? Not a chance!” 
 Note again that Satan did not sin in the third heaven; he lived on earth, and part 
of his sin was trying to rise up above the clouds. 

Isaiah 14:15 Yet thou shalt be brought down to hell, to the sides of the pit.  
16 They that see thee shall narrowly look upon thee, and consider thee, saying, Is 
this the man that made the earth to tremble, that did shake kingdoms;  
17 That made the world as a wilderness, and destroyed the cities thereof; that 
opened not the house of his prisoners?  

 Just like Satan will one day be thrown into the lake of fire,  the king of Babylon 29

will be thrown into hell. He had much power and influence on the earth, but he would 
be thrown powerless into the bottomless pit. 
 Notice that it says that the king of Babylon “made the earth a wilderness.” This is 
a perfect parallel with Satan, whose sin prompted God to make the earth “without form 
and void.” God’s description of what he will do to Babylon is also very fitting: “I will also 
make it a possession for the bittern, and pools of water...” (Isaiah 14:23). 

Isaiah 14:18 All the kings of the nations, even all of them, lie in glory, every one 
in his own house.  
19 But thou art cast out of thy grave like an abominable branch, and as the 
raiment of those that are slain, thrust through with a sword, that go down to the 
stones of the pit; as a carcase trodden under feet.  

 God hated the king of Babylon so much that he wasn’t even given a proper burial. 
The prophecy continues, but God has fully made his point, and here is where the parallel 
ends. 

Putting it all together 
 To review what we have observed so far, in the beginning, God, with the angels 
participating, created a perfect earth. On mount Moriah he set up his throne, and 
anointed a cherub named Lucifer to the office of covering cherub. Society advanced to 
the point where money was used in business, with Lucifer as a leading figure, ruler, 
priest, and rich merchant.  Eventually, as a result of the love of money and power, 30

Lucifer rebelled against God, and desired to rise up into heaven and to be like God. But 
God cast him back down to the ground, and (apparently after evacuating the angels that 

 Revelation 20:1029

 Some readers may find this very confusing due to the common (false) theology regarding what angels 30

are—spiritual beings. The Bible clearly teaches that angels are physical beings by nature, just as men 
are. Although we do not have time to prove that here, the association of a cherub with bodily organs and 
the wearing of precious stones should be enough to demonstrate that a cherub is not a purely spiritual 
creature, but also possesses a physical body. That angels do as well will be shown by a brief consultation 
with a concordance.
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had remained faithful to him,) destroyed the earth with a flood and covered it with 
darkness. He later remade earth, as recorded in Genesis 1. 
 Yet would you believe that Fields dismisses Isaiah 14 and Ezekiel 28 in a 
footnote!   Had he taken time to study these passages carefully he may have been 31

relieved of the task of writing his book. 
 Fields argued that perhaps the cherub could have sinned in heaven.30 A careful 
review of these two passages shows that to be impossible. For example, in Isaiah 
14:13-14 it was clear that the cherub was on earth seeking to rise into heaven, “above the 
clouds.” The only other way to avoid a gap would be to say that the cherub sinned after 
Adam and Eve. That would be absurd for many reasons, not the least of which is that it 
would imply that God’s throne would have been on earth during that period. From these 
passages it is clear that the cherub mentioned is Satan, and that he must have sinned on 
earth, and therefore he must have sinned before the six days of creation. 

Some arguments against the gap 
 Despite the apparent clarity of scripture on this point, there are many who argue 
against the gap, and we would be remiss not to consider their arguments. 

Man in the beginning 
 One argument is that the Bible teaches that man was made in the beginning, and 
therefore no time could have passed before the creation of man. 

Mark 10:6 But from the beginning of the creation God made them male and 
female. 

Matthew 19:4 And he answered and said unto them, Have ye not read, that he 
which made them at the beginning made them male and female, 

 A look at the context will reveal that the point of these verses is not when man 
was made, but that when God made man, he made them male and female for the 
purpose of having them marry and become one flesh. Nonetheless, both verses state that 
God made man “at the beginning.” 
 The gist of this argument is that because man was made at the beginning, there is 
no room for a gap before that. However, this is a weak argument, the strength of which 
is directly proportional to the length of the gap suggested. It is not possible to form a 
less subjective argument by stipulating that the beginning is a specific point in time (and 
that therefore obviously, because the gap by definition must take up time, there couldn’t 
have been one), because this would require that earth and man were both created at that 
point. But we know that there is at least six days between those two events. So the 
subjective argument must be made that a gap seems too long for Christ’s words to make 
sense. 
 But this is in the eye of the beholder. Nowhere does the Bible say that the 
beginning is of specific length. It is not a defined period of time, but at best a sort of 

 Fields, Unformed and Unfilled, p142, footnote 25.31
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“beginning times,” as we speak of the “end times” today.  We can only come to a 32

Biblical, non-subjective definition of the beginning’s duration if we define it as at least 
the time from a point “A” to a point “B”, these being chosen as the two points furthest 
apart which the Bible declares to be in the beginning. In this way we can define it as the 
time from when God created earth to at least when he created man. However, this 
presents no problem for the gap, because it takes place between these two events. 
 This argument is effective if one hypothesizes a long gap, as in the Gap Theory, 
because then “the beginning” would be orders of magnitude longer than the entire 
history of man. Even then though, it is subjective, and as we have promised, we will 
shortly show why the gap must be short. 

Earth was made in six days 

Exodus 20:11 For in six days the LORD made heaven and earth, the sea, and all 
that in them is, and rested the seventh day: wherefore the LORD blessed the 
sabbath day, and hallowed it. 

 It is argued that because God made earth in six days, it could not have existed 
before the six days of creation.  
 The fallacy here is that the word “made” does not imply that the object being 
made did not previously exist. To make something, one must have material from which 
to make it. Whether that material was a deformed earth and heaven, or plasma, or a 
giant ball of rotting fish, is of absolutely no consequence whatever!  
 It is true that God is not constrained to make things “out of things which do 
appear” (Hebrews 11:3). The word made can indeed be used in such an instance, but it 
does not alone imply creatio ex nihilo. Our study of “create” above revealed that it does 
imply miraculous creation, but there are no verses which say, “in six days the Lord 
created heaven and earth.” 

Sin entered the world through Man 
 Another argument is made from the fact that the Bible teaches that “by one man 
sin entered into the world” (Romans 5:12). It is argued that since man brought sin into 
the world, Satan could not have. The fallacy here is a failure to recognize that, while we 
are speaking of a single earth, we are speaking of two different worlds that God created 
from it. We believe that Satan brought sin into the first world, God destroyed it and 
made a new one, and then Adam brought sin into the new, perfect world. 
 Ironically, this argument is actually a double-edged sword, because it puts the 
anti-gappist in the difficult position of trying to explain how Satan could have sinned on 
earth, prior to Adam, and yet have done so after the six days of creation, thus bringing 
sin into this world. Their only recourse is to believe that Satan sinned in heaven, 
contrary to all scripture on the subject, as we have seen. 

 Also of interest is that if we use a similar definition for the ‘end times’ we find that we have been in the 32

end times at least since that Pentecost, approximately 2000 years ago. We could take from this the idea 
that the beginning could also be as much as several thousand years long.
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Everything God made was very good 
 Quoting anti-gap creationists (brackets in original): 

Genesis 1:31 says, ‘And God saw every thing that He had made, and behold it was 
very good.’ [The Hebrew is tov meod, which indicates perfection, a complete 
absence of evil of any kind, as Calvin and many other commentators have 
pointed out.] This is hardly an accurate description, if the being who became 
Satan had already rebelled! … (In their monumental Old Testament 
commentary, Keil and Delitzsch say about ‘very good’ in Gen. 1:31: ‘everything 
was perfect in its kind … the existence of anything evil in the creation of God is 
absolutely denied, and the hypothesis entirely refuted, that the six days’ work 
merely subdued and fettered an ungodly, evil principle, which had already forced 
its way into it.’)  33

 This argument is very similar to the last one. The basic premise is that all of 
creation was very good, and so there could have been no evil anywhere until after the six 
days. The problem with this reasoning is that it relies on an arbitrary interpretation of 
Genesis 1:31. “Everything that he had made” must be equated to the whole ‘creation of 
God’ in order for this argument to hold water. However, the phrase “everything that he 
had made” is clearly limited by the context only to those things that he had made during 
the past six days. It does not disallow the existence of evil from a prior time, it only 
assures us that all God had made during the six days was in no way marred by that evil. 
An evil fallen cherub may have existed somewhere, but all that God had just made was 
very good, and was not, as yet, marred by that evil’s influence. 

The grammar of Genesis 1 disallows a gap 
 Perhaps the primary argument of the anti-gap position is that the grammar of 
Genesis 1:1-2 does not allow for a gap. This is the main offensive argument which Fields 
makes in his book.  His argument is highly technical, but we can get the gist of it by 34

examining his application of the interpretation to Jonah 3:3-4.  Those verses are a 35

useful analog for Genesis 1:1-2 because of the grammatical similarity of the two 
passages. Jonah 3:3b and Genesis 1:2a are quite parallel: 

Jonah 3:3b    Now     Nineveh     was      an exceeding great city... 
Genesis 1:2a  And    the  earth was without form and void... 

 This is of great interest because the similar grammatical structure extends to the 
surrounding context of both verses. 
  

Jonah 3:3 So Jonah arose, and went unto Nineveh, according to the word of the 
LORD. Now Nineveh was an exceeding great city of three days' journey. 

 creation.com/from-the-beginning-of-the-creation33
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4 And Jonah began to enter into the city a day's journey, and he cried, and said, 
Yet forty days, and Nineveh shall be overthrown. 

Genesis 1:1 In the beginning God created the heaven and the earth. 
2 And the earth was without form, and void; and darkness was upon the face of 
the deep. And the Spirit of God moved upon the face of the waters. 
3 And God said, Let there be light: and there was light. 

 Both of these passages start with the person performing an action in relation to 
an object. In Genesis it is God creating earth, and in Jonah it is Jonah going to the city of 
Nineveh. 
 Next, each passage breaks from the story narrative to tell the reader the current 
state of the object mentioned in the previous verse. In Genesis we are told that earth is 
without form and void, and in Jonah that Nineveh was a great city of three days’ 
journey. 
 Then we are brought back to the narrative with another reference to the person in 
the passage. In Genesis we are told that the Spirit of God moved upon the face of the 
waters, and in Jonah we are told that Jonah began to enter into the city. 
 Finally, each passage brings us back into the story by commencing a personal, 
eyewitness-type account of what the person speaks at that moment. In Genesis God says 
“Let there be light,” and in Jonah the prophet cries “Yet forty days, and Nineveh shall be 
overthrown.” 
 With this understanding of the grammatical similarity of the passages, let us 
examine the argument.  
 Put simply, it is argued that Jonah 3:3b is an elaboration on the previous 
statement in Jonah 3:3a. The gap opponents then go on to press that because of this, the 
size of Nineveh recorded in 3:3b is the size that it was in 3:3a, and that the entire reason 
we are told this is to explain what Nineveh was like when Jonah first arose to go there. 
Therefore, Genesis 1:2a must be referring to the state of earth in verse 1. 
 However, if we consider the passage carefully, we realize that the emphasis is not 
primarily what Nineveh was like when Jonah began taking his journey there. The 
primary emphasis is how large Nineveh was in verse 4, where “Jonah began to enter the 
city a day’s journey.” 
 To prove this point, let’s say that while Jonah was on his way to Nineveh, he was 
repeatedly delayed, and that after all it took him thirty years to get there. Now, in this 
hypothetical situation, when “Jonah arose and went to Nineveh,” it took thirty years 
before he began to journey into the city. In that time the size of the city could have 
changed drastically. Let us suppose that when he set out it was only a city of one day’s 
journey. If we were to assume, as Fields would have it, that primary emphasis on when 
Nineveh was so large was with 3a, then 3b would read instead, “Now Nineveh was an 
exceeding great city of one day’s journey.” Then verse 4 would give us the impression 
that Jonah made the effort to go through the entire city preaching, when in fact he only 
halfheartedly covered less than one third of it.  
 In short, the point of 3b is primarily what Nineveh was like in verse 4, and only 
happens to secondarily be what Nineveh was like in verse 3a. Applying this to Genesis 
1:1 and 1:2, it means that the point of verse 2 is the state of the earth in verse 3 and 
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following, not what it was like in verse 1. To prove that point, let us take a look at 
Genesis 1:1-3 again. 

Genesis 1:1 In the beginning God created the heaven and the earth. 
2 And the earth was without form, and void; and darkness was upon the face of 
the deep. And the Spirit of God moved upon the face of the waters. 
3 And God said, Let there be light: and there was light. 

 What we want to know is the purpose of the individual clauses, and at what time 
earth is being described in verse 2a. In order to show the purpose of verses 1 and 2, 
simply read Genesis chapter 1 leaving them out, and pretend you had never heard them 
before. You will see that they impart to the reader invaluable information, namely; (1) 
where earth came from, and (2) what it was like when God said, “Let there be light”. In  
other words, as we have already shown, the purpose of verse 2 is to tell us what earth 
was like immediately prior to the six days of creation; that is, it sets the scene for that 
account. Its point is not what earth was like when it was created, its purpose is to set the 
scene for the six day account of its (re)making. The purpose of verse one, likewise, is to 
inform us as to the origin of earth, and strictly speaking, is not an account of its creation 
as much as it is a statement of its origin. Without it we would be left wondering where 
earth came from. 
 Very simply put, verse 2 is there for the express reason of setting the scene for the 
following verses, and does not necessarily have any bearing whatsoever on earth’s state 
in the previous verse. 
 We should also note that if verse 2 is interpreted in the manner of Fields, as being 
an elaboration on the state of earth in verse 1, it is no longer possible to interpret verse 1 
as a summary; it must be interpreted as a particular account of heaven and earth’s 
creation. This demonstrates the inconsistency of the no-gap position. One moment they 
will argue that verse 1 is a summary not intending to speak of earth particularly, but the 
next moment they argue that the state of earth in verse 2 is that in which it was created 
in verse 1.   36

 For example, Henry Morris argued that the grammar in verse 2 implies that the 
events are being listed in sequence: 

Furthermore, it is important to note that the verse [Genesis 1:2] begins with the 
conjunction, ‘and’ (Hebrew waw), and this same conjunction introduces every 
single verse of the first chapter of Genesis, so there is a sequence of actions 
implied. There was this happening, and then this happened, and then this 
happened, and then this … each following directly upon the other. When it said 

 Fields may not himself make the argument that Genesis 1:1 is a summary, but many other gap 36

opponents do, and in addition to Fields’s grammatical argument.

�33



that God created the heavens and the earth, and the earth was without form and 
void, the implication is that this was immediately[ ] following the creation.[ ] 37 38

 So the grammar implies a sequence of actions, beginning with the first verse. 
Except that the first verse isn’t (according to many gap opponents) a part of the account 
at all, but a summary of it. 
 Verse 1 is either a summary or it isn’t. You can’t have your cake and eat it too. 
 If verse 2 is subject to verse 1, and is intended to further explain the state of 
things as the story unfolds, then verse 1 is the beginning of the story (as Morris argued) 
and cannot also be a summary of the entire chapter. 
 In summary, the grammar of the first two verses of Genesis does not disallow a 
gap. Rather, a gap is implied, without which one cannot formulate a coherent 
interpretation of the passage. 

How long was the gap? 
 Now for our long-promised explanation of why the gap must be short.  
 This is only necessary because people today seem to think that the gap is a good 
way to hide their shallowness of faith in Scripture by theorizing that evolution took place 
during billions of years before the six days of creation. Again, this Gap Theory is not 
based in scripture, it is based on the faithless following of the current anti-God 
“science.” Why anyone would want to insert evolution into the Bible is quite a mystery to 
me. But because some people do, I will have to take a moment here to explain why the 
Biblical gap is not congruent with the time required for evolution. 
 First, it must be acknowledged that the idea that the earth is old is pagan in 
origin; and nowhere does the Bible say anything that would in the least support the idea 
that vast amounts of time have passed since its creation. The Bible never gives the idea 
that the physical universe is old; it only talks about the fact that it was a result of special 
creation. 
 Because it is a new idea that the gap is long, and the Bible never suggests long 
ages, the burden of proof rests not with me, nor anyone who believes in the Biblical gap, 
but in the hands of Gap Theorists who propose a great age for the earth. Without any 
scriptural indication, therefore, it is not reasonable to assume that the gap is of any great 
duration, and much less that evolution took place within that time. 
 It is true, however, that the Bible never says that the gap is of a certain length. 
But, by looking at the history that the Bible records (none of which has anything to do 
with evolution, by the way), we can deduce an approximate timeframe in which it was 
likely to have occurred. To this purpose, let us once again review the history that the 
Bible gives. 

 Note that the “immediately” is a stipulation added by Morris without explanation. Just because some 37

events occur in sequence doesn’t necessarily imply that they occurred in immediate sequence. In fact, 
this directly contradicts the rest of the passage, in which events take place on sequential days, with at 
least hours of time between them.

 Morris, The gap theory—an idea with holes?, Creation 10(1):35–37 1987; http://creation.com/the-gap-38
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 First, God created earth with the help of angles, and then set up a kingdom upon 
it. Under this kingdom a society of Angles developed and flourished. A merchant named 
Lucifer, who had been anointed by God to the office of covering cherub, became 
enthralled with money and rebelled against God. He attempted to rise up into heaven, 
but was thrown back down to the ground by God. Then God caused the earth to flood 
with water, killing all those who had rebelled, and destroying everything. He then 
remade earth in six days, and put man upon it. 
 This could easily have taken place in a matter of decades. Extrapolating it beyond 
a few centuries or a millennium is wholly unwarranted. There is certainly nothing that 
would suggest a time greater than that. I see no reason why anyone could not 
confidently conclude that the earth is less than 10,000 years old; and I firmly believe 
that it is. 
 The use of money does imply that a somewhat “advanced” society existed. But 
that in no way requires millions of years to produce. Man has used money for many 
millennia, and such an angelic society living on earth could have developed it very 
quickly as well. This is underscored by the fact that at that time there was no sin, and so 
therefore they did not have our many societal issues to worry about. We can also be 
certain that they did not have a language barrier as we have had, something that God 
put upon mankind to keep us from becoming over-advanced. Once we realize this, it 
becomes obvious that the angelic society did not require tens of thousands of years to 
develop; it could arise practically overnight. 
 Further, we can deduce that the love of money would not suddenly come upon 
someone who had been using it for thousands and millions of years; it doesn't require a 
lot of money to be greedy. Under that light it is silly to suggest that the gap might be very 
long at all. 
 We see, therefore, that there is no room in the Biblical gap for evolution. One 
cannot even argue that the evolution took place before the angels were created, because 
they helped make earth. Nor can one argue that it took place after the angels were there, 
because that society ended in a worldwide flood that was not rectified until the six days 
of creation. No, there is truly no room for evolution in the Biblical gap. 

Evidences within the six-day creation account 
 It is impossible to read the six-day account of when God made earth without 
seeing the necessity of a gap. As we already noted above, the first place this is evidenced 
is in the first two verses. Let us take a moment to review these once again: 

Genesis 1:1 ¶ In the beginning God created the heaven and the earth.  
2 And the earth was without form, and void; and darkness was upon the face of 
the deep. And the Spirit of God moved upon the face of the waters. 

 The first verse contains three elements: God, heaven, and earth. Verse 2 contains 
those same three elements, but lists them in reverse order. It first describes the state of 
earth, then that of heaven, which is filled with darkness. It further elaborates on the 
state of earth as it tells us what God is up to. 
 So in verse one there are three elements, and in verse 2 five. The two intruders 
are darkness and the deep waters. I say “intruders,” because there is no way that we 
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could have anticipated them from the first verse. They are not only unexpected, but it is 
telling that the first two acts of the six days are to remove them! 
 And so in verses 9 and 10 it says: 

Genesis 1:9 ¶ And God said, Let the waters under the heaven be gathered 
together unto one place, and let the dry land appear: and it was so.  
10 And God called the dry land Earth; and the gathering together of the waters 
called he Seas: and God saw that it was good. 

 Note particularly the use of the phrase “and God saw that it was good.” This 
phrase is used 6 times during the six days, and at the end of the sixth day “God saw 
every thing that he had made, and, behold, it was very good.” However, those 6 usages 
are not spread evenly over the six days. The phrase is used twice on the third day, and 
not used on the second day at all. In addition, when the phrase is used on the first day it 
is not identical to the other days: 

Genesis 1:4 And God saw the light, that it was good: and God divided the light 
from the darkness. 

 Rather than just saying, “and God saw that it was good,” after recording God’s 
work, as on the other days, the scripture is careful to apply the goodness very specifically 
here, including only the light. Because of this, the first use of the phrase in the general 
sense is not until day three (in Genesis 1:10, as seen above). God did not consider his 
creation “good” until he had finished removing the pervasive darkness and water. That 
is, not until earth is finally restored to an habitable state. Thus, on day three, he 
commends his work twice: once after gathering the waters off of the dry land, and again 
once he had filled the earth with plants. 
 Another verse which reflects the gap is Genesis 2:4: 

Genesis 2:4 These are the generations of the heavens and of the earth when 
they were created, in the day that the LORD God made the earth and the heavens, 

 This verse is paralleled in Genesis 5:1, which speaks of the generations of Adam. 
Thus, “generations” here refers to the generation of earth out of the old, deformed earth.  
And, as we have already seen, in Job it talks about God making darkness a “swaddling 
band” for the earth. 
 In light of the gap, not only do verses one and two make sense, so does the whole 
creation account. 

Common questions 
 Before closing, I would like to take a moment to answer some common questions 
surrounding the gap. These are not exactly arguments either for or against it. They are a 
clarification of various points, some of which are muddied by Gap Theorists. 

Where did the fossils come from? 
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 Gap Theorists teach that any existing earth features, such as fossils, that could be 
attributed to a worldwide flood, are remnants of Lucifer’s flood. These people also 
usually deny that Noah’s flood was a worldwide event. 
 You don’t need me to tell you that that is rubbish. 
 The Bible is abundantly clear on the nature of Noah’s flood, and leaves no doubt 
that it destroyed “the old world” (2 Peter 2:5). Therefore, even if there were any 
remnants of Lucifer’s flood at one time, we wouldn’t expect to find them today. 
 In addition, we have good reason to believe that Lucifer’s flood destroyed all 
remnants of the angelic civilization.  As the city of Tyrus was brought down into hell by 39

God, never to be found (Ezekiel 26:20); so was the angelic civilization destroyed. God 
himself broke up the city, and created hell at the same time (Job 38:10). 

Were there other ages before the gap? 
 Having understood the existence of the Angelic age prior to the age of Man, it is 
reasonable that we should ask whether there were other ages prior to our own. A 
consideration of the scriptures which we have discussed will bring us to the conclusion 
that there were none. 
 It is clear that God created earth to be inhabited, and that when he laid its 
foundations, the angels were present rejoicing (Job 38:4-7). Scripture is clear that the 
creation of earth is the very beginning: 

Proverbs 8:23 I was set up from everlasting, from the beginning, or ever the 
earth was. 

  
 Therefore, by logical induction, the Angelic age was the first. And as the present 
age clearly follows it directly, there cannot have been any others. 

Why isn’t the gap included in Genesis 1? 
 Considering the fascination that the gap tends to command, why did not God 
reveal this history as part of the creation account? Perhaps therein lies the answer. It is 
an unnecessary distraction from the storyline—man’s story. To have included it would 
have been to introduce a large break from the narrative; a narrative which God clearly 
wished to make as simple as possible. 
 Genesis 1 is not just the story of creation: it is the story of the creation of man. 
There are so many things that could have been included, or expanded upon. But God 
masterfully wrote an account that is short and simple enough for a child to understand. 
By the end of the first chapter man is created, and the gospel is introduced before the 
end of the third. Such an account cannot take time to run down rabbit trails, especially 
when they are not important to the main message of the text. 

Conclusion 

 I should note also that the Bible leaves no place for a race of “soulless” pre-Adamites, as often 39

accompanies the Gap Theory. As we have shown, the pre-Adamite civilization was indeed souled. 
Angelic, in fact.
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 We have seen that a newly created earth cannot be without form. We have seen 
that angels dwelt on earth before man. We have seen how Satan fell. 
 Yes, some of the things that we have found may seem strange at first. But in light 
of them, not just the first two verses in the Bible, or the creation account, but the entire 
canon of Scripture makes much more sense. Satan has an identity, a history. God’s plan 
for a kingdom on this earth, and the history of that kingdom also takes shape. Without 
this understanding, people can only speculate about Satan’s history; and some speculate 
whether he really exists. But people who understand the gap know better. We know that 
Satan exists; we know who he was. In our minds his not just some shifty, shadowy 
character with no trace; he has a history. 
 This brings us to another question, that of why more people don’t understand the 
gap. The reason lies in the fact that the gap is directly connected to the history of Satan. 
When this history is shrouded, people will even believe that Satan does not exist. And 
when you believe that your enemy does not exist, I think we can both agree that it gives 
him a large advantage. 
 When one thinks about it, it becomes obvious: Satan doesn’t want people to 
understand about the gap; he doesn’t want a record, background, or history. He doesn’t 
want people to know who he is or that he exists. Thus, Satan saw a way to kill two birds 
with one stone, as it were. He targeted Christians who lacked a very strong shield of 
faith, and then shot them with the flaming arrow of evolution. Over time these faithless 
Christians repeatedly tried to insert evolution into the gap, and eventually the two 
became synonymous in many, more faithful Christians’ minds. Then he prompted those 
faithful Christians to throw out the baby with the bath water and reject the gap.  Along, 40

of course, with its account of his history. Without a firm history, Satan could become 
less concrete in many people’s minds, and they have become far more vulnerable to his 
attacks. 
 Thus the gap is important, and Bible-believing Christians need to contend for it. 
A knowledge of the gap gives one a much fuller understanding of Bible history, as it is 
foundational to a clear understanding of the kingdoms that the Bible is about. And 
understanding those kingdoms is quite arguably the key  to understanding much of 41

scripture.

 This is comparable to rejecting the six-day creation account because of Day-Age Theorists—absurd.40

 Luke 11:52 Woe unto you, lawyers! for ye have taken away the key of knowledge: ye entered not in 41

yourselves, and them that were entering in ye hindered.
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